Hayunas cratbs

VK 94(3)+24-5
DOI 10.25205/1818-7919-2026-25-4-70-78

Multidisciplinary Study on the Quang Chieu Lantern Pagoda
of Ly Dynasty in Vietnam and Wall Paintings
of Mogao Grottoes in Dunhuang

Tran Trong Duwong

Hanoi University of Industry
Hanoi, Vietnam

duong.tran@haui.edu.vn, https://orcid.org/0000-0003-0979-5877

Abstract
This study explores the 12" century Quang Chieu Lantern Pagoda of the Ly Dynasty. By integrating inscriptions,
official historical records and Buddhist sutras, this article analyzes Buddhist symbol meaning of the pagoda. The re-
search results show that the architecture of Quang Chieu is a form that simulates what has been described in the Medi-
cine Master Buddha Sutra, so it can be called the Bhaisajyaguru Mandala, or the Medicine Master Buddha Sutra
Transformation (Duwgc su kinh bién ZEFTi%<% Yaoshi jingbian). The practice of the Bhaisajyaguru ritual, the use of
the Medicine Master Buddha Sutra in particular, Mogao grottoes wall paintings in Dunhuang and the circulation of the
Sinitic Tripitaka in show that the Dai Viet kingdom during the Ly-Tran Dynasties existed as an inseparable part
of the Sinographic Cosmopolis.
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Annomayus
Wzyyaercs nmaroga-¢ponaps Kyanrteey aunactun Jlu Xl B. O0benunss snurpaduky, opunuaisHble HCTOPHIESCKAES
3anucu 1 OyIuiicKue CyTpbl, aBTOp aHAIHM3UPYET 3HauYeHUE Oy IMIICKIUX CHMBOJIOB IArofbl. Pe3ysibTaThl HCCIIEI0Ba-
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HUS [IOKa3bIBAIOT, 4TO apxuTekTypa KyaHnrreey npezncrapisier coboi popMy, KOTOpasi HIMUTUPYET TO, YTO OBLIO OIH-
cano B Cytpe byane HacraBHuka MenuuuHbl, 1Mo3TOMYy €€ MOXKHO Ha3BaTh Manpjanoi bxaimamxesarypy, wiu
Tpaucdopmarueii CyTpst Bynnst Hactapuuka Menuuuns (Dicoc su kinh bién ZERTAESE Sowu ysunvbany). pakru-
ka puryana bxalimamkesarypy, B vacTHocTH nucnioib3oBanne CyTpsl bynner HacraBanka MeaunuHsl, U pacrpocTpa-
HeHue KuTaiickoil Tpumuraku, a Takxke pocnucd rpotoB Morao B JlyHbXyaHe IMOKa3bIBaIOT, YTO KOposeBCTBO Jlaii-
BBET BO BpeMeHa quHacTuil JIu-Yan cymecTBoBaio kak HeoTbemieMas yacte CuHorpagudeckoro Kocmononuca.

Kniouesvie cnosa
BoernaMm, Cytpa bynnet HacraBauka Menuimnel, OyaquidcKkuii kaHOH, nmaroga-¢oHaps KyaHrteey, kuraiickas Haj-
IHCH, pocticH neniep JlyHpxyaHa

bnacooapnocmu
ABTOp BbIpakaeT UCKPEHHIOIO NIPU3HATEIBHOCTD 3a IIOMOIIb U IepEeBOA Ha aHrIuickuil s3pik Anexcy Txait Jlun Bo
(KopHenbckuii yHUBEpCHTET)

Lna yumuposanus
Yan Yone 3vione. MexaucuuImIMHapHOE UcciienoBanue naropl-¢poHaps Kyanrteey aunactuu Jlu Bo BeeTHame u Ha-
cTeHHbIe pocnucu rpotoB Morao B JlyHbxyane (Ha aHri. s13.) / Bectauk HI'Y. Cepust: Uctopwust, pumosorus. 2026.
T. 25, Ne 4: Bocrokoseaenue. C. 70-78. DOI 10.25205/1818-7919-2026-25-4-70-78

The Quang Chieu Lantern Ritual (QCL Ritual) was a prominent Buddhist event during the Ly
Dynasty, centered around the Quang Chieu Lantern Pagoda (QCL Pagoda) at the Thang Long Impe-
rial Citadel. The seven-day ritual, held intermittently under various Ly rulers aimed to bless the
king, safeguard public health, and promote peace and prosperity of the kingdom. Efforts to revive
the ritual have generated scholarly interest. In 2008, a conference organized by the Ha Noi’s gov-
ernment discussed reconstructing the festival for the 1,000th anniversary of Thang Long-Ha Noi.
Scholars debated aspects such as Bui Quang Thang’s hypothesis that the QCL Pagoda rotated me-
chanically like a “den Keo Quan” (revolving lantern), with seven circular levels, decreasing in size.
They emphasized that its reconstruction should be based on archaeological evidence *. However, in
2010, the Hanoi government could not hold this festival because there were no direct historical and
archaeological documents about the QCL Pagoda. Recent studies have further explored the architec-
tural and historical significance of the QCL Pagoda. In 2013, the author of this article proposed that
the lantern was a mandala structure with a central tower for hanging lanterns [Tran Trong Duong,
2013, p. 123].

The only academic study on the symbol of the QCL Pagoda is an article by Ha Van Tan pub-
lished in 2000. Ha Van Tan argued that Tantric Buddhism influenced the ritual, and the QCL Pago-
da was a transformation of Dhdrani for Extinguishing the Flaming Pretan Mouths ({558 K03k 4 10
filk L PP 4R JE &) translated by monk Bu Kong A% (705-774) during the Tang Dynasty [Ha Van
Tan, 2000, pp. 31-36]. He only paid attention to the seven Buddhas worshipped in the seven
subsidiary stupas, but forgot that the QCL Pagoda was the centre of the ritual. This article refutes
the above argument of Ha Van Tan, arguing that the QCL Ritual is not a food offering ritual to
worship hungry ghosts according to the model of Dharari for Extinguishing the Flaming Pretan
Mouths Sutra, but this is a ritual to worship Medicine Master Buddha (2&Ffif#, hence forth: MMB).
This is a type of lantern ritual taking place around the “Dien Menh Dang” ZEfi 4% (another name for
the QCL Pagoda) with the purpose of eliminating diseases and wars, praying for longevity, praying
for favourable weather, good crops, and peace and security. The ideological foundation of this
architectural complex is a number of sutras about MMB, such as: Abhiseka Sutra (fff 55 THAR),
The Sutra of Merits and Virtues of the Past Original Vows of Medicine Master Vaidurya Light
Tathagata (1 5 %% £ 21 5 4 J2 4%, hence forth: MMB Sutra). The QCL Pagoda is a form of
transformation of Buddhist thought through architecture, sculpture, and MMB Ritual practice. The
entire architectural plan of the Dharma assembly (including the QCL Pagoda in the centre, two bell
towers on both sides, seven auxiliary towers, and the Bao Thanh Palace) is in the form of a mandala
as described in the MMB Sutra. The architecture, statues, and ceremony are called the trans-

1 Chi Thanh. Phuc dung hdi dén Quang Chiéu [Restoration of Quang Chieu lantern festival]. Review of consciousness.
URL.: https://giacngo.vn/phuc-dung-hoi-den-quang-chieu-post1932.html (accessed 20.01.2025) (in Viet.)

ISSN 1818-7919
Becruux HI'Y. Cepus: Vicropus, gunonorus. 2026. T. 25, Ne 4: BocroxoBenenue
Vestnik NSU. Series: History and Philology, 2026, vol. 25, no. 4: Oriental Studies



72 Vcropus n ucrounnkosesienne Kurasa

formation of MMB Sutra (Duwoc Sw kinh bién % Fli#5%%). This is a typical example of the
connection between Dai Viet culture and the MMB belief in China, as well as in Japan in the 6th—
10th centuries [Yui Suzuki, 2012, pp. 7-28].

The QCL Ritual was a prominent Buddhist ritual performed within the architectural complex of
the lamp pagoda located in the Thang Long Imperial Citadel during the Ly Dynasty (1010-1225)
and Tran Dynasty (1225-1400). This Buddhist festival lasted for seven days and nights, with
participation from the kings, royal family, mandarins and the people. Historical records refer to this
ritual by various names (see table below), but they all consistently use the term “Quang Chieu
& A,

The “Viet Su Luoc” (“Brief History of Viet”) notes: “In the first lunar month of 1110, the QLC
Ritual was held outside Dai Hung Gate” %. In 1116, another QLC Ritual took place outside Dai
Hung Gate, during which a wooden statue of a monk was carved to ring the bell . The Sung Thien
Dien Linh Pagoda Stele Inscription of the Fourth Emperor of the Ly Family of the Kingdom of Dai
Viet (carved in 1121, henceforth referred to as the 1121 inscription) * states: “Building the QLC
Pagoda, facing the yard in front of Doan Mon Gate (southern gate)” [Tran Trong Duong 2013, pp.
53-75, 301-371]. In 1120, the QLC Ritual was once again held °. In the spring of 1126, a QLC
Ritual was organized for seven days and nights, during which prisoners in the Protectorate of Thang
Long were granted amnesty” °. Later that year, in October, King Ly Nhan Tong (1066-1128) hosted
the QLC Ritual at the Long Tri courtyard and issued an edict permitting Champa envoys to witness
the event . In 1133, King Ly Than Tong (1116-1138) organized the lighting of the Dien Menh
lamp at Dai Minh Palace ®. In 1165, King Ly Anh Tong (1136-1175) ordered the construction of
the Quang Chieu Dien Menh Latern Pagoda °. In 1195, King Ly Cao Tong (1173-1210) presided
over a QLC Ritual at Dai Hung Gate *°. During the Tran Dynasty, this Buddhist ritual continued to
be held by the royal court. Le Trac described the festival: “On the night of the 15th day of the first
lunar month, a lamp was placed in the middle of a large courtyard called the QLC. Tens of thou-
sands of lamps were lit, shining brightly in the sky and on the ground. Monks walked around the
lantern, chanting Buddhist sutras (padakkhinakarana), while officials performed worship, a ceremo-
ny referred to as “trieu dang A& .

The above historical documents provide us with several insights:

1. The name of the festival is “Quang Chieu dang hoi & 7% & (Sources No. 1-3-4-5-6-9), also
known as the Trieu Dang ceremony (/&) (No.10).

2. The name of the ritual also reflects the central architecture feature, a type of lantern &%

(No. 2-10), called “dang dai” %% (No. 3-8) or lantern tower (J&##).

Table 1

2 BRH[1110] & e KB e, HFIEH, BB &R KB 4h. [Chen Jinghe, 1987, p. 66].

SH[1L16] G+ K B-LAE, HFIEH, R KB 4. RS, [Chen Jinghe, 1987, p. 68].

* Nguyen Cong Bat. Dai Viét Quc Ly Gia B¢ Tir D& Sung Thién Dién Linh Théap Bi [FTA . k2 5 4 1Y 7
SRFESEESFERE], carved in 1121, stored at Long Doi Monastery, Ha Nam Province, Viet Nam, inscription rubbing stored
at the Institute of Sino-Nom Studies in Ha Noi, call number: 32724-32725. (in Classical Chin.)

S PRETRMERRICE,..., FIEHWRE LRBM LS soc02 — ARG [Ngo Si Lien, 1998,
p. 20b].

S LA R S E M o F IE R B & L H % BCHS #E R R N [Ngo Si Lien, 1998,
p. 24a].

T — AR IR E. [Ngo Si Lien, 1998, p. 24a].

S ZEH[LIBIIR W &ML, HFIEH, Bot. —H, KUIBGEMmEELE, ik . [Chenlinghe, 1987, p. 72].

® ZLPH[1165] B % B E =4, 4, RBBEAIEMEEE. [Chen Jinghe, 1987, p. 76].

0 ZUN195] R K FE I AE, FH, THKEP, FEREE. [Chen Jinghe, 1987, p. 82].

G SRR A B A i R BTG AR L (o 4 A B A4 B R W [Li Wenfang, 2022, p. 105].
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Chronology of Quang Chieu Lantern Ritual in Ly and Tran Dynasties

Taba. 1
XpoHounorus puryanos ¢ oHapsmu Kyanrreey npu nunactusix Jlu u Uan
No. | Year Historical events Historical documents
0 |992 King Le Long Dinh watched lantern Viet Su Luoc
1 |1110 Quang Chieu Lantern Ritual /& iH % & Viet Su Luoc
2 | 1116 Quang Chieu Lantern J & & Viet Su Luoc
3 | 1110-1120 | Quang Chieu Lantern Pagoda J& & #& 2% The 1121 inscription
4 | 1120 Quang Chieu Lantern Ritual f# & & Dai Viet Su Ki Toan
Thu
5 | 1126 Quang Chieu Lantern Ritual /& & & Dai Viet Su Ki Toan
Thu
6 | 1126 Quang Chieu Lantern Ritual f# i & Dai Viet Su Ki Toan
Thu
7 |1133 Dien Menh Lantern %iE iy & Viet Su Luoc
8 |1165 Quang Chieu Dien Menh Lantern Pagoda J& & %E | Viet Su Luoc
AT
9 | 1195 Quang Chieu Lantern Ritual f# i & Viet Su Luoc
10 | Tran Dynasty | Quang Chieu Lantern &%/ Trieu Dang ¥4 | An Nam Chi Luoc and
ceremony Viet Kieu Thu

3. Another name for the lantern is Dien Menh Dang #ZEfi& (N0.7-8) or Quang Chieu Dien
Menh Dang Dai % [ #E fiy J5 55 22,

4. The earliest mention of the ritual in the Ly Dynasty dates back to 1110. However, earlier rec-
ords of the ruler “viewing lanterns” traced back to 992, although it remains unclear whether these
refer to the MMB lantern or another type of lantern ritual. The form of the QCL gradually evolved
over time. In 1110, the first festival likely featured only the central lantern tower. By 1116, follow-
ing King Ly Nhan Tong’s directive, two bell towers were added to either side of the central tower.
In 1118, seven stupas (-E#%1%) were inaugurated . By 1126, the elderly and ill King Ly Nhan
Tong ordered the construction of a QCL platform in the Long Tri Courtyard. The QLC ceremony
was held for the last time under the Ly Dynasty in 1196. During the Tran Dynasty, there was only
one recorded instance of this ritual.

Lantern festivals appeared for the last time in historical records during the 16th century. Hoang
Si Khai (1520 —?, Dr. 1544), in his poem Tu Thoi Khuc Vinh, described a festival in the Thang Long
Imperial Citadel featuring ““a star-shaped fire tree” that shone brightly across a thousand windows
and doors. The phrase “star-shaped fire tree” translates from “tinh kieu hoa thu” (‘£ 4% k), refer-
ring to a lantern ritual held on the 15th day of the first lunar month during the reign of Tang
Ruizong J# & 5% (662-716). In this ritual, the central lantern was 20 feet tall, with ten thousand lan-
terns hanging from it [Bui Duy Tan, 2000, p. 1041] *°. This historical detail provides an important

2 TR D4R REAL = 4E[992) 75 IE H 75 %2 Jo k& [Ngo Si Lien, 1998, p. 20a].

3 Archaeological excavation results at the Thang Long Imperial Citadel also uncovered a number of lantern bases at
different locations within the Ly-Tran Dynasties cultural layer [Pham Van Trieu, Pham Le Huy, 2024, p. 56].

YR BRIV R ERICHE [1118], ..., —H EMBIER. B s b E . e LT 8
JB: ¥ 5 88 2 [Ngo Si Lien, 1998, p. 18b].

15 Feet: Translated from “/X> (chi) in classical Chinese, where 1 chi = 29.9 cm. Therefore, 49 chi x 29.9 cm =
1.465 cm (14.65 m). The Ly Dynasty rulers primarily based their measurements on the Song Dynasty system: 1 chi (ruler)
is 29.9 cm long. The archaeological sites and architectural structures of the Ly Dynasty were all built on this measurement
system [Kazuko Inoue, 2015, p. 9-22].
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74 Vcropus n ucrounnkosesienne Kurasa

basis for conducting comparative studies of Dai Viet’s lantern festivals and the lantern culture of the
Tang and Song dynasties. Zhang Yue 5R 7% (667-731) once described the Lantern Festival in
Chang’an during the Tang court’s New Year celebrations, mentioning images of “dragon mouths
hold fire trees, a thousand lanterns aflame. At the Imperial Palace on the 15th, we enjoy the Spring
Terrace. [...] Western region lantern wheels, a thousand shadows converge” [Cao Yin, Peng
Dingqiu, 1960, p. 982; Hartman, 1995, pp. 14-15; Sha Wautian, 2016, pp. 19-41]. This evidence
further supports the assertion that Sinitic culture in general, and Buddhist culture during the Sui
and Tang Dynasties in particular, profoundly influenced Dai Viet culture for centuries, encompass-
ing the canons of the Three Teachings, state models, and royal rituals [Tran Trong Duong, 2023,
pp. 1-26].

The historical documents describe various QCL Pagodas and Rituals that occurred in different
locations. These lanterns were typically placed in the middle courtyard of Doan Mon (Dai Hung)
Gate or Long Tri Yard. In one instance, records mention a lantern ceremony at Dai Minh Palace.
Archaeological excavations have revealed several architectural foundations with pivot structures in
different locations within Thang Long [Do Duc Tue, Mai Thuy Linh, 2021, pp. 50-52]. However,
this article focuses on the artifacts at Doan Mon as documented in the 1121 inscription and new
archaeological data from an excavation at Vuon Hong between 2012—2014.

The name “Quang Chieu” reflects the nature of Medicine Master Buddha (Bhaisajyaguru) —
a Buddha who radiates light throughout the world (H & Y63 #+77). The second important
term, “Dien Menh Dang” (ZEfi#%), clearly describes the function of the lantern ceremony, which is
to cure diseases and prolong life. This type of lamp is also called “Tuc Menh Dang” (4 %&), and
it is used alongside “Tuc Menh Phan” (47 1#%) in the MMB worship ceremony.

The Abhiseka Sutra (fZR#ETEAY), translated into Chinese by Srimitra 77 AL% L4 (317-
420), records a ritual method involving life-prolonging banners and lamps (48 i I £5722) as below:
“I now advise the monks to fast for seven days and seven nights with one mind, to uphold the eight
prohibitions, to practice the path according to the six periods of the day, to recite this sutra 49 times,
to light seven-tiered lamps, and to hang five-coloured divine banners to prolong life.” (¥4 & #5E
g, CHER, AL, ZRNEE, NKeATE, U JuRAER S M, AL E, T8
W T4 A #E) [Srimitra, 1988, p. 535b]. By combining historical documents with Buddhist
canons, this article argues that the QCL Pagoda in the Ly—Tran Dynasties represents an architectural
transformation of the MMB Sutra. The ritual of offering lamps to MMB was performed for seven
days and seven nights (£ H-57) in Thang Long in 1126 [Ngo Si Lien, 1998, p. 24a]. The 1121
inscription also mentions that the QCL Pagoda had seven floors, each floor round like a wheel H11&
—i, AL, W5 TS, 4840 SEIM RN °. These pieces of evidence not only con-
firm the presence of MMB worship in Ly—Tran Dynasties but also allow us to trace the origins of
the QCL Pagoda / Ritual back to the Abhiseka Sutra and the MMB Sutra.

The Sutra of Merits and Virtues of the Past Original Vows of Medicine Master Vaidurya Light
Tathagata (1 #ft % A 401 26 A FE4%) translated by Xuan Zang % #& (602-664), includes the
following description: “[The MMB Pagoda] consists of 49 lamps, with seven placed in front of each
of the seven MMB statues. Each lamp is as large as a wheel and burns continously for 49 days and
nights without being extinguished” *’. At the centre of the MMB ritual at Thang Long Imperial Cit-
adel stood a single lantern pagoda with 49 lamps arranged across seven floors (7 lamps per floor),

18 Nguyen Cong Bat. Pai Viét Qudc Ly Gia Bé Tir Bé Sung Thién Dién Linh Thap Bi [FtA 8. B2 5 45 P75
SRIESEESIETH], carved in 1121, stored at Long Doi Monastery, Ha Nam Province, Viet Nam, inscription rubbing stored
at the Institute of Sino-Nom Studies in Ha Noi, call number: 32724-32725. (in Classical Chin.)

VA BNARER, B2 CHERZ\EE, EUAE, KARERE, REAPTE, SRR, B
AN, fSF AR SRRz, DU JURRERR LAY, AT UE, LR AR, —— S E L
&, ——RERNmE, SESENHLHSHAME, &iE A AFERIN /LR [Dharma-Gupta, 1988, p. 404a].
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resembling the murals of the Tang Dynasty’s MMB transformation at Mogao-Dunhuang Cave 220
(fig. 1, 1, 2) [Ning Qiang, 2004, pp. 33, 135-136; Sha Wutian, 2016, pp. 19-41].

Mogao Cave 220, Dunhuang, 642 AD, Courtesy of the Dunhuang Academy:
1 — tableaux of the seven Bhaisajyaguru Buddhas of Medicine Master Buddha Sutra: main chamber, north wall, Mogao
Cave 220, 2 — the tableau of the lantern Pagoda in Medicine Master Buddha Ritual, Mogao Cave 220. Replica painted by
Shi Weixiang, 3 — the right lantern wheel, 4 — the right lantern wheel re-painted by He Zhizhao and Wan Gengyu, 5 — the
left lantern wheel. As per: 1 — [Sha Wutian, 2016, p. 20, fig. 1; Ning Qiang, 2004, p. 35, pl. 3], 2 — [Sha Wutian, 2016,
p. 21, fig. 2], 3-5 — [Sha Wautian, 2016, p. 21, fig. 4 a, b, c])

IMewepa 220 B Morao, [lyHbxyaH, 642 r. H.3. (¢ paspeiuenust Akagemun JlyHbxyaHa):
1 — nanno cemu bynn Bxaiimamkesarypy u3 CyTpsl Byuipl — HacTaBHHKa B MEJMIIMHE. TJIaBHAs Kamepa, CeBepHas CTCHa,
nemiepa 220 B Morao; 2 — nanuo maromst ¢ ¢poHapsiMu B putyaie Bymisl — HacTaBHHKa B Mequiune, nemepa 220 B Mo-
rao. Konus pocmucw, einonsenHas 1lu Boaiicanem; 3 — npaBoe koisieco ¢ GpoHapsiMu; 4 — MPOPUCOBKA MPaBOro Kojeca
¢ onapsimu, BeimonHeHHass X2 Wxnwkao u Ban ['dabioem; 5 — neBoe koneco ¢ pounapsmu. Io: 1 — [Sha Wutian, 2016,
c. 20, puc. 1; Ning Qiang, 2004, c. 35, wot. 3]; 2 — [Sha Wutian, 2016, c. 21, puc. 2]; 3-5 — [Sha Wutian, 2016, c. 21,
puc. 4 a, b, c])
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This indicates that the MMB belief in Dai Viet originated from the MMB cult of the Tang Dyn-
asty and earlier. As Shi Zhiru observes: “Configured as seven tiers of seven, the forty-nine lamps
are arranged as a laddered altar of lights. Calling for forty-nine lights decked with forty-nine-foot-
long banners, the instructions deliberately accentuate the numerical symbolism of forty-nine. This
structure also visually concretizes the antarabhava or intermediate existence in the ritual space” [Shi
Zhiru, 2020, p. 95]. The QCL Pagoda (or Quang Chieu Dien Menh Pagoda), the centrepiece of the
MMB worship ritual aimed at prolonging life, is an example of architectural transformation inspired
by the MMB Sutra. This tower could reach heights of over 14 metres, as described in the sutra. The
1121 inscription also mentions that the QCL Pagoda had a large central pillar and could rotate like
a wheel. Murals from the Tang Dynasty depict two main types of lamps: the lantern tower at the
centre of the MMB ritual and the two lamp trees (fig. 1, 3-5).

In Dai Viet during the 12th and 13th centuries, the MMB ritual was often performed in the
spring (on the full moon of the first or second lunar month) or on other occasions such as the eighth
or ninth lunar months. Official records only mention a few instances, but this was likely an annual
ritual held by the royal court for the king and his officials to pray for peace and prosperity. This rit-
ual resembles the lantern ceremony held to worship the MMB in the capital city of Chang’an during
the 5th and 6th centuries [Sha Wutian, 2016, p. 107]. The lantern worship ceremony was organized
by the Ly and Tran Dynasties, with participants including the emperor, the royal family, and
mandarins. The QCL Pagoda were placed in the Imperial City in three different locations: (1) Dai
Hung-Doan Mon Gate, (2) Dai Minh Palace, and (3) Long Tri Courtyard. The purpose of the MMB
worship ceremony was to pray for peace in the kingdom, favourable weather, bountiful harvests,
and the absence of epidemics.

During the ceremony, the kings pardoned prisoners to show mercy to the wicked. They believed
that releasing prisoners demonstrated the king’s virtue of loving life, and at the same time, reflected
his philosophy of “benevolent governance”. This virtue brought about blessings and prosperity, and
enemies from all directions dared not invade 8. Here, we observe that the pardon of criminals was
a combination of Confucian political ethics and the Buddhist concept of reward (fubao #&¥z). In
1126, King Ly Nhan Tong (1066-1128) released prisoners in the capital Thang Long to carry out
the teachings of the MMB Sutra °. We also know about the continuous amnesty event for several
years (before and after 1150) to help Do Anh Vu (1113-1159) escape from prison and return to his
position as Grand Chancellor to assist King Ly Anh Tong. This was likely a political tactic of
Queen Mother Linh Chieu to help her lover escape from prison 2. The above historical events sug-
gest that the QCL ceremony is held annually, like the Buddha Bathing Ceremony and Ullambana
Ceremony. The main purpose of the MMB worship ceremony was to pray for the king’s health and
to prolong the kingdom’s life, but sometimes it was also used as a political tactic or for diplomatic
purposes

With the identification of the Quang Chieu lantern being used for longevity and healing rituals,
the author argues that the Dien Menh lantern is the centre of a Medicine Master ritual. The ceremo-
ny, the lantern tower architecture, the Seven MMB statues, and the lamp system are based on what
is described in the MMB Sutra by Master Xuan Zang. Therefore, it can be concluded that the Quang
Chieu lantern tower is a ritual-architectural transmission of the MMB Sutra (%% Hifi &% 5%
or Bhaisajyaguru mandala).

BEBTE. KE, Kig@litl. £7. ©F. P, Wi, SRS, TREE L I asiE. SR, #
AT, BOEEERRAE, TEBGUEEZ NSRRI, TARERTRE, mELls AREKE:, Eiefssf
P, W7 FKAASE, B@m, ZOMAEELE, TSGR T2, RImeRa A, Rk
E2HEE, HRMEIRE R LI [Sramitra, 1998, p. 535b).

ONV: LA R Sk R E O BE L 4E LB E A Bk B IR & b H % ik A0 ## RF 9B A [Ngo Si Lien,
1998, p. 24a).

20 17 B RR T AR 5 K O RS BT LA S AT Ty R K S GE TR A R RIS i B O 14
B K RERECn L [Ngo Si Lien, 1998, p. 8a; Taylor, 1995, pp. 59-80].
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This study is a combination of four main historical sources, including official history, Sinitic in-
scriptions, and Buddhist canon. Official historical sources show that the Quang Chieu Lantern Pa-
goda is a type of lantern used to pray for health and longevity, so it is also called the Dien Menh
Dang. Compared with the Medicine Master Buddha Sutra, it is a type of architecture imitating the
Dharma assembly to worship the Bhaisajyaguru Buddha. The 1121 inscription describes the Quang
Chieu Lantern Pagoda platform as an architectural complex with the seven-lantern tower in the cen-
tre, two bell pavillions on both sides, and the Bao Thanh Palace with seven seven-treasure stupas
and Buddbhist statues inside the stupas. This study ultimately concludes that the architecture of the
Quang Chieu Lantern Pagoda is a type of Bhaisajyaguru Transformation architecture (“Duoc Su
kinh bien” or “Duoc Su mandala” in Vietnamese). The reconstruction of the stupa and rituals is
an interdisciplinary study, and further comparative research is needed with the Bhaisajyaguru belief
in East Asia during the Ly—Tran Dynasties as well as the Tang—Song Dynasties.
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